THE ANCIENT JAPANESE SKY-FATHER
AND EARTH-MOTHER

A STUDY IN SHINTO ORIGINS
BY Dr. D. C. HOLTOM

The foregoing discussion of offered as evidence that in Fumagi is
preserved the memory of an ancient Japanese Sky-Father and in his
meate Twanami, the idea of a great Earth-Mother. Are they genuine
Japanese sncestors, then? It is snid that, some two' thousand five
hundred years ago the Hindus were already arguing as to whether
one of their chief deities had his origin in an actual human being or
in phenomena of nature.” The old debate still goes on in modem
Shinto. The euhemerist can adduce a certain amount of evidence in
support of the proposition that Izanpgi and Tzanami were ancient
historical personsges of the Japancse race and that they are to he
accounted for primarily from the standpoint of hero-worship. TFor
example, the old tradition records the burial place of Izanami in Arima
of Kumeno® and Izanagi’s final place of  concealment ” on the islend
of Alnji® Tt nceds to be noted, however, that Greek mythology likewise
rocorded the hwman birth-place and the grave of the Sky-god, Zeus.™
It is inevitable that the ancient Japenese representation of the two
great deities which we have had under consideration should be in
anthropomorphic terms. This is & universal characteristic of mythology.
Ancient man’s interpretation of his experiences with the phenomena of
nature is neccsiarily in terms of his experiences in human socicty as

such.
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des ribzd by the early Jopanese Myth-makers as an entering into the Rock-Cave
of Heaven iz indica’ed in the eccount of how when Amalerasu-0O-Mi-Kami, the
Sun Goddess, entered the Rock Cave of Heaven all the earth became dark. The
original experience in this case was probably the obscuration of the Sun in an
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. This trio of deities that appear at the upper part of Izanagi’s sword ha:e alveady

be.n noted as those who dwelt in the Rock-Cave of Heaven. They plainly repre-
sent primitive expeiiece with the lightning flash.
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which suays, * Izanagi” no Mikoto drew his sword and cut Kugu Tsuchi into three
pieces. One of these became the Thuuder god (Ikadzuchi no Kami gEfil). one
became the * Great-Mountain-Body-Deity ” (}q[umﬁﬂi), and one became the Fierce
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Nihon Shimmei Jisho (Cf p. 189. « Taka Okami”) suggests that fukw shoald be
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